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INTRODUCTION

On March l2-I4, 2000, scholars from the United States, Europe,
and Israel gathered at the Jewish Theological Seminary for a confer-
ence entided "Jewish Culture and Society Under Christian Rome,"
jointly sponsored by the Jewish Theological Seminary and the Union
Theological Seminary. The rationale for the conference remains that
of the book. \We thought that the time had come to begin to view
the extensive cultural production of the Jews berween 300 and 600
C.E.-which includes the vast majority of rabbinic literature,
midrash, piyyut, almost all of the ancient synagogues discovered by
archaeologists and the art used to decorate ¡þç¡¡¡-¿5 properly late

anrique. This implies that late antique Jewish culture took shape in
an environment which was predominantly (in the Roman empire) or
partly (in the western Sasanian Empire) Christian. 'S?'e asked par-
ticipants to explore the ways in which Jewish or Christian cultural
production of the period was shaped by its late antique environment
and manifests an interest in appropriating or reacting to elements of
that environment, the ways in which Jews and Christians shared in
a common culture but grew increasingly interested in producing
distinctively Jewish, or Christian, artifacts.

This volume focuses on the Jews of Palestine during the period of
Palestine's most sustained and intensive contact with Christianity:
from the unification of the Roman empire under the first Christian
emperor, Constantine, in 324 C.E., until the Arab conquests of the
seventh century C.E. Since Palestinian Jewry was linked in a variery
of ways to Jewish communities in other lands, several of the essays

broaden the focus to include discussions of the Roman and Persian
diasporas. The foundations of Jewish-Christian interaction in the
later Roman Empire were obviously laid in the early and high
Empire, and the advent of Islam in Syria-Palestine in 640 C.E. hardly
brought the process ro a close, even in Palestine. In addition, it is
often impossible to understand late antiquiry without intimate
knowledge of the history and literature of éarlier cenruries; several
essays in this volume therefore conrain extended discussions of the
biblical period, second Temple Judaism, and earlier pagan Rome.
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the p:rst, uo longcl coulcl it fituction to exch-tcle othcrs' as some h:rcl

argtrcd sir-rcc the time of ltzla. 'l'hlough the forrnal recognition of
convelsiot.r thc rabbis creatccl a legal and tittral process whereby bio-

logical f¿rct w¿rs to be ttndctstooci iìs altcred by legal fictiou. By

aciepting the tern-rs of the covell¿ult that bouuc{ thc uatioll togcthe I
c,n. cotrld l¡ecomc a tncmber of tl-rat natioll cven though one lackccl

the biological or gcnealogical con-rpouent of identity shared by othcr'

mernbcrs of the natiorl. Ancl while one may quibble about thc

cletails, the degree of assirnilatiou into the community affoLdecl by

halakhic couvcLsiou, while uot accomplished all at once, was

extfclne .95

2

SLIPPINC TO\ØARD SACRAMENT:
JE,\øS, CHRISTIANS AND MARRIAGE'

Michael L. Stt'l-orø

As much as they may have clelightecl in thc rhymes and playfulness
of his language, lnost Jewish colÌgregallts ir-r Late Anticluity wor-rld

have been at a loss to unctcrstand the poetic Hebrew ancl dense allu-
sions that ch:rractclizc the liturgic:rl works of the prolific liturgical
poet (pnyltnn) Eleazar Qallir (QrliLi).r Yet on ar leasr one otherwise
orclinary Shabbat in the Land of Israel, the worshippels knew what
to cxpect: an cpithalarniurn for a recently marricd couple. "Bouncl by
affectiou," the poet begins, "may yonr joy increase, as you are wed
today in love and glaclncss; be glacl and rejoice in thc Lord your
Gocl."2 Qiliri successively exhorts the groom ancl blide to lejoice in
each other aucl then, in the stlophe, in God. He then abrLrptly
char-rges his referent:

I sl.rall clown My clove with grace ancl lcinclness

As ouce I clicl when I revealccl Mysclf in the flame of conslulir.rg fir'c;
Fol yotr h¿rve ¡avishecl My hcart, My sister, My bLide.

')5 Fot' :r cliscttssiotr of titc rabbis' colrtitrttccl

pricstly rcsist:ulcc-to t'ccluce o¡ c]il¡irratc the

I lryes, Gentìlc Impurities, 164-192.

cllorts somctitncs in thc tce th oI
lasring cllccts of'lòlcigrr r'tigitt st,

* I atn parltictrlarly gratcful to rry collcagucs I)avicl Blakkc arrcl Steven \leitz.-
r.uan fot' the ir cllelul leaclings of this papcL ancl theil sr.rggestions. All translations,
rrnlcss othclwisc notcd, ¿ìrc lny owrì,

I About Eleazal Qallir wc know cxtr':rolclinari[y littlc, cxccpt rhar hc appcalcd to
have flon¡isl'rccl in thc Lancl of Isrrrel ¿rrouncl thc bcginning of the .sever-rth centLuy.
Ì)iyyutint rlay wcll h¿rvc bccn conrposccl with an âwleness oF thcir auclicncc, arcl
thtts h¿tvc juxtaposecl obvious ¿llusions with rnorc lcalncc{ oncs. See the anorryrnor.rs
( rìr|y iD EttcJtrr/ l 0:7 1.J-l 5.

l'l-his transl¿rtion, ancl thc orrcs that follow alc ¡roclificc{ fiour [hosc of
'l-. Clarni, T/te Penguin Boole of HehrctL, Wrsa (New York: Pe nguin llooks, i9B1),
221-23. -flrc original text is fbrrrcl jn l,l. Flcishcr, Hebreu, Linn'gicrtl Poatrl in tha
Mìclclle lgas (JeltLsaLe:n: I(ctcr', 1975), 154-64 (with the citecl sccrion fi'orn 159-61)
(HcbLcw).
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Allrrcling both to Goc{'s revel¿rtion at Sin¿ri ancl ro verses flom Song of
Songs, QiliLi has c{rawn irn an:rlogy bcrwccn rhis imminent flcshly
r-n:rt't'iagc ¿rncl thc lcl:rtionship berween Goci ancl Islacl. AFrer expar-rd-
iug on this irnalogy anc{ thcn repcirring rhe stlophc, Qilili cxploits
thc ar-nbigr-riry thar he h¿rs crearecl:

Arisc, rr-ry belovccl, ancl be r.narriccl ir love,
(ìive hyrnns ¿rrcl thanks to youl I(ing.
Sing irncl r.nakc rnusic in my bliclal chan-rber',
"Unclel the applc tlee yoLl have ¿rw¿rl<encc{ me."

Is "my belovcd" the blidc or Islael? Whose "bridal chambcr'" is it? Qiliri
delibelatcly blurs thcsc lines, allowing rhe lcal ancl thc meraphor.ic m:ìr-
riagcs to melt into each othcr.

Arorrncl 405, halfway ¿ìcross thc Meclitcrranean, thc Christian
bishop P:rtrlintrs of Nol¿r also wrore an epithalamium. Relatìvcly
untroublecl by thc heatecl clcbates on rhe place of rnalriage in Chlis-
tianit¡ Paulinus Lrnhesitatingly, and at length, begins to bless rhe
couple : "Harn.ronious sotrls arc being unitcd in ch:rstc love, a yoLrth
who i.s Christ's virgin, a maiden who is God's."3 lnvoking rhc sror.y
of Adam and Eve, he rcmincls thc cor-rple th¿rt, "\Øith His own lips
God rnade this union hol¡ by the divinc hancl Hc establishecl the
hurnan couple ."4 He goes on to t¿rlk of the sr-rpcriority of Christian
rnarriage over the "profane clisplays" of pagan weclclings, ancl then
illstrlrcts each spouse as to how each shoulcl behave. Then, lìke

Qiliri, Paulinus changes his referent:

At a weclcling .such as rl.ris, ir is firring that Mar¡ the rlorhcr. of the
I-orcl, be presellt.
Fol she gave birth to Gocl, while plescrving her virginity...
By tlris gleat sâcr'2ule nt (sat'ntntanturn) the chrLlch was wecl to Chr.ist,
Ancl bec¿rrne at once borh rhc spouse ancl sister of rhe Lorcl...
Shc is siste l ar.rc'l wife sincc shc h¿rs inrcr-colrlse in thc hc¿u.t. r'ror in the
bocl¡
For hel husbanc{ is nor man, but God...

ì 'l'lrc tlrnslations lor Paulinu.s of Nola alc moclificcl fioru D. G. Iluntct, Mtr,
rirtge in t/Le Erttþ Clrurclt (Sowccs of ErrLly Christian'l'hought; Minnc:rpolis:
fortlcss, 1992), 128-40. -l'hc 

l-¿rtir.r rexr c:uì be fòLurd t CSEL 30:238-45.T'hc
clrrotation is fron Ctntnen 25, ]ir¡c | (CSEL 30:238; HLrrrcr l2t3).

" Ctîntel¡ 25, lincs 15-16 (CSEL 30:238; Hunrcr 129).

M.1.. s^ r'r.o\(/

As brotl-rer:rncl sistcr', r'u¡ì together to lllcct (lhlisr, youl spoLlsc,

So tl-rat yor.r nìay bc onc flcsh in tl're etcL'nal bod¡5

Patrlinus has gone beyoncl simplc s¡rousll blcssing ancl instruction,
cxpressirlg ¿ur unclet'stancling of calthly lnarliagc :ìs sol-nctlÌing that
points beyond itself. Fol QilìLi, lnarri¿ìge points tow¿rrcl or syrnbolizes

Ciodt m¿r.rriage with lsr¿rcl on Mt. Sinai; fòr Paulinus, it is a sign of
(lhrist's love for thc Chtuch.

L,leazar Qallil and Paulinus sharecl an undcrstanding of earthly
malliagc ¿rs an iustitution that points towald the transcenc{ent.6 Nci-
thcr Jews nol Christiaus h¿rvc yct arrivcd at the trr-rly "sacr¿rmcntal"

view of m:rrriage that c¿rch comrnur-rity - in its owll w¿ry - wolrlcl
clcvelop in the Micldlc Ages.7 For Augustinc, P¿rnlinr-rs's conternpo-
lar¡ narr:i:rgc was still a "sort-of sacralncnt" (qu.oddttm s(tcrdmentum),
:ì rnystely that hacl somc typc of powel beyoncl itself.8Yet:rt thc sarne

time, Eleazar Qallir :rud Paulinr-rs leflect an ¿rttitr-rde towald marriagc
th¿ìt elÌìcrges only in Late Anticluity. From the seconcl to seveltth

1 ()truten 25, lincs 153-54 (CSEL30:243; Hu¡rter 135), 167-68 (CSEL 30:243;
I lrrrrtcr 136), 173-74 ((;\iEL 30:243i Huntcr 136); 19596 ((.:.JEL 30 24t¡; Huntcr
I :17), tr¿nslatior.r uroclifiecl sìightly.

(' 
J. Schirnrann, "Hcblcw l-iturgic:rl Poctly ancl Christirn Hyrnnolog¡" ]QR 44

(1953): 123-61 notes the fòrnrrl sinriluitics bctwcen the pi.1,1,ut irrcl contcnrpor-ar-y
chtrrch poetly ¡ncl rsclit¡cs these sirrilarities to Jcwish influcncc.

7 -lÌaclitionrl[y, r'abbinic nrarlirrgc is nor tclurecl "s¿ìcmrrcnral." -l'hc 
rabbis,

luccolcling ro S. llaron, "ncithel clcvlrtccl nrarri:rgc to thc position of :r s:rcllurcrrt, n

su[)crÌì:ìtur¿rl srrnctiorr oÊwhat othcrwisc coulcl bc an unfìrrgivabìc sin, nol c{icl thcy
rcgrrrcl it as 1r urcrc contr¿ìct in civil hw" (A Sodal nntl lleligiou.s History oJ'the Jatus

lNcw YoLk: ColLr¡bia Univcrsity Prcs.s, 1952-1976),2:218). t. Gafiri norcs rhar
rrrbbinic rr:rrriagc, unlil<c (lhListiun r.nnrri:rgc, wiìs not, "in ancl of itself, :r sricrccl
institution ol rr sanctifying onc" ("1-hc lnstitution of Marlirgc in lìabbinic'l'irncs,"
in 'I'lte 

Jewish Þ:arnifi lcd. D. I(r:renrcr; Ncw Yoll<: C)xlold University Prcss, l9B9],
14). Ncithe L vicw gìvcs firll duc to drc nrc¿uring of "s,rcrarr-ne ni' ¿ncl its hruction :rs

uuclclstoocl in L:rtc Antiquity. Orr Chlisti:ur vicws of nr:rlli:rgc in thc Miclcllc Agcs,
scc G. Drrb¡ Maliet,¿l Mrurirtge: Tiuo lulorlals Jiom 7il,elfi/t-Cantnrl, Þ)znce (trrns.
lr. forsrcr'; ll:rltinrole : Johns Ho¡rì<ins Univcrsity Prcss, 197f1), 25-81; C. Brool<c,
'l'lta Me¿lieurt/ /laa o/'Marriage (OxloLd: (llelcnclon Press, 1989), csp. 273-80. Jcws
jrr thc Miclcllc Agcs wete grcatly infìucncccl by Cìhlistian appro:rclres to nrrlr-iagc.
Scc Z. \Ø Fil<,.fatuislt Mtttirnonittl L¿tL, ìn tl¡e lVIil¿lle Ages (Oxiorcl: Oxfòr'd Uni-
vct'sity Plcss, 1966); E. (loher-r rncl E. I-lo¡owitz, "ln Sc¿rlclr of thc Sacrecl: Jews,
(lhlistians, ancl lìitLrals of Marli:rge in thc Letcr Miclcllc Ages," Journnl of Meliet,al
¿tncl llan¡issance Sntdies 20 (l 990) : 225-49 .

8 Augnstinc, Bon coi. XV (CSEL 4I:209).

sl.tl)t)tN(ì'|()wAtu) s^ClìAMlÌN'l 67
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ccntr.rrics tl-rerc is ¿r cliscclrablc shiÉì, albcit clnc that is slow ¿rncl clr'¿t-
ic, iu thc w¿ry th¿ìt Jcws, Christiatrs, :rncl piìg¿ìlls Lrr.rcle rstoocl mrrllirrgc.
lìy ìJlcaz.ar' ()alliL's tinrc wc hnvc corlc firr incleccl frron-r (lat¿rllus's

turclclstancling of ruun'iagc, or cvcrì lì'clnr that clf thc aLrthor clf 'Iobit.
Almost fìvc hrrnclrccl yeals bcfòr'e l)nulinLrs, Cl¿rtrrlh-rs wrorc his owl

Pocln to a ¡rrospcctivc bric]c ancl glctour:

() Hyn.rcr.rtcu.s Hyr.ncn, O Hyr.ncn lìynrenacu.s
Nti plensr.u'c can Venus tal<c withotrt thce, strch a.s hor-rcst fìrnrc rray
lrpprovc; but can. if thou:rlt willing. What gocl cl¿rre urarch hiurself
with thi.s gocl?

No housc withoLrt thcc can givc chilcL'en, no p¿ìrcllr lc.sr or his ofÊ
spling; btrt lll is wcll if thou alt willing. What gocl clalc rlatch l'ril.nscll'
with this gocl?

A lancl that.should wrìnr rhy sallcrirics woulc{ not be ablc to proclrrcc
gLralclians for its boldcr.s - but coulcl, ilt thou wcr-r willing. What gocl
clalc nratch l-rimsellt wirh rhis gocl?e

Malliagc is a licit oLlrlcr for scxturl desile; it ploviclcs hcirs ancl
slrccol for onc's olcl agc; ¿rr-rcl it fulnishcs citizens to thc statc, wlìo
botl-r worship tl-re gocls a.cl clcfcr"rd rhc homelancl. ln thesc fi-r.ctiors,
lnarri¿ìgc is a sccuhr insritr-rtion. Ycr likc all elsc in anticluit¡ Rom:rn
uarri:rge coulcl h¿uclly be labclccl "secular." Mirlriagc was givcn by
thc gocls, ancl iuryone cnteling into trne woulc{ be foolish llot to
acknowlcclgc thc gocls' gifi ancl ro pr'¿ìy ro rhcr-n fol thc sLlccess of the
n'r:rrriagc. ln rnalriagc, as il all clse, mcrc hum¿rns ¿rskecl thc gods for-
the ir protection.I0

Iìcplacc "gocls" with "Gocl" in the plccecling paragr.irph and the
s:ìlne scntinlent hclc{ rn-rc for rhc Jcws cluling rhe Sccond Têrnplc
pcliod. Contcn-rporaly Jewish writels in (ì'eek sh¿rrcc{ thesc r-rtterly
collvelltion¿ìl Gleck ¿rncl Rornan vicws - ancl pcrhaps cvcn rites - of
rlauiagc. Neithcl Philo nol Joscphus clarc the origins of r-narriagc ro

" Cletullus 61 .61-75 (trans. L(ì1. 7tì).
r0 On thc rcligious n¿tur-c oli l{om:ur rn:rllilgcs, scc S. 1ìcggiar-i, llorn,ttt Mar,

rirryt, hrstì Coniuges .fìvn tha Tirtc t-f'Cìcctn lo lta '['irte o/' Ulpian (Oxfòrd: (]l:,cn-
clorr l)rcss, 191)1),21 ,24, 164, l6g. Pagarr r.cligious ritcs .r wcclciings clcrrr-ly con-
tjnttc itrto thc fòtrrth ccntLuy: onc ofr thc (louncils of Laocliccl irrsLnrctcrl pr'ì.sLs
who ¡¡tcnc{ccl pagrn ru:rrriagcs to lc¿vc bcfòr'c tlrc rrcconrpenying r.itci wcr.c pcr-
fòr'rrrccl (crurcrn 54). Scc rhc rcxr i¡ Actrt ct Slurtboh' Conciliorrnt Qrrta stìcuht
()tr,trto IIabìtrr St.nt (cd. lì. ,[. Jo.kers;'lbxrLrs Mirorcs XIX; Lcidcr: l]rjll, 1954),
95.

M t, sA |r ,o\t

Acl:r'r:ucl llvc: b<lrh sccllr to r"rnclcrsrancl it a.s a prrr.cly h.'.ra, insri-
rr.rrion. At tl-rc s¿ìllrc rinlc, both ¿rssumccl that spouscs propitiatccl Gocl
whcn thcy l.a''iccl. I'hilo, fòr cxarnplc, ¿ìssl'ìrcs that ì'. 

. . pcrsors who
trrl<c nraiclcns in lawfLrl nlrìtr;nrolìy...h¿rvc cclebr-¿rtecl thc briclal sacri-
lìcc.s ancl fc¿rsrs."ll JoscphLrs ¿ìrgLrcs th¿rr . lr¿* .shoulc{ rlot nlarry ¿r

plostitrrte bccuusc cod will rlot ¿ìcccpt hcr m:rr.it¿rl sacrificc.rl Jcws,
both arLrhols sLrggcsr, strpplicatccl thcir. (locl fcrr. pr-otccrion when
rhcy marriccl, ancl clicl so in ways tl-rat appcar to r.cscmblc l{om¿rn
wcdcling rittrals.

'l'hc rnost co'rpletc c{escriprior of a Jcwish 
'rar-riagc 

fi.'r rhc Scc-
olc{ 'lbmplc pcriocl is founcl in 'lbbit. Prior to coÃsnmn:rrilg his
rìnrri:rge witlr Salah, 'lbbias bulns sor-ne fìsh cntr-¿rils to confrrsà rl,c
clc'o^s. 'l-he., bcfoLc goi.g to bec{ togctl-rcr fo' the fìrst (ancl h'pc-
fìrlly not last) timc, the cou¡rlc joins in prrìycr:

lJlessccl nl't drott. Gocl of or-Lt' fìrthcr'.s, ancl lrlc.ssec] i.s thy name fìrr. evcr.
,rrcl cvcr; lcr tl-rc hcavcrs bless rhec, .rcl all thy cL'catiorì tc, all tl-rc agcs.'l'hor,r 

'r¿rclcst 
A<l:r', r'd .r¿rtlcsr lìve his wifi lòr. a l-rclpeL. nrtd t sr..y

fòr'hi': of ¡hr:rr borh ca'c rhc seccl of 're': a'd rho' cliclsr'a¡ it is
not goocl rl'rat tl-rc lran shoulcl lrc akrnc; lcr us lrrakc him a hclpcr lil<e
rrnto him. Ancl now I ral<c nor rhis nry si¡^ter.fo¡. ltLsr, bur iri tr.¡rh:
cor-nnrancl that I :urcl shc may fìncl n-rcr.cy rurcl glow olcl togethcr.. Ancl
thcy saicì togcthcr', Alncn.l I

llc'c is the fir'st rcfcrcncc in Jcwish lircr¿rt'rc that links the rnyrl-r of
Acl¿' ancl Evc to ir hu'an weclcling celcbr..tio.; Gocl has insrituteci
rlncl continucs to slìnction m:rrriagc. Althotrgh this p:rssagc r-rscs (]cn-
csis 2-3 as its ¡roinr of clcparrulc, rhc sc'rimcr-rrs ¿urcl clcsir.es
..rx¡-rlcssecl in this pl¿rycr alc harc{ly cliffcrcnr fi.onr rhosc of CatullLrs:
(ìoc1, thc crcaror of rna''iage. shoulcl bless arcl look ovcr-this ¡rrcsc.r
rn:rlliage .

For Jcws in thc Secorcl 'lt'ple pc'ioc1, rnrr.'irrgc wrìs ror rr sy'rlrol,
bLLt a hurn¿r. irstit*rior givc', likc all clse, by Gocl ancl r-clLrir.irg
llis protcctio'.1" Jewish wcclclirg 

'itrrals 
f'om this rir-nc are 

"I,-,-ru.,

sl.¡t,l)tN(i I()w tì.l) sAclt^MLN I

rr l,h¡io..52rr: 3.tì0 (trans
tc:'.t-0éy:e:.

l'Ì 
Joscphus, A../. 4.245

'' i¡lr;r [t'i-r] 1,r",.r. i;1r"¡", t:223,24\.

, 
11, I :rrrr. ornittirg fioru this.cljscussion Joscplr ancr Ascncrh. -l-his wccltlirrg i.s

tlc:rrìy sy'rboJic, altlr.rrgh it is fìr fr'.r. clear of'wh¿t ir syrrbolizcs. M.rcovcr., rhe
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complctely ullkl-ìowll; it is probable th¿rt there w¿rs uo .singlc or
¿ulrhoritativc liturgy or set of lites.l5 Jewish wedcting clrstorns, in fact,
rnost likely emulated those of theil local non-Jewish neighbols,
"Juclaizing" these rites as necessar-y. Accolding to Hecater-rs of Al¡dela,
for example

As to n.rarliage ... [Moses] s¿rw to it that theil cLlstollì.s (notnimrt).shoLrlcl

cliffel wiclely fi'om ti.rose of othcl men. But later', when they becarne
sr-rbject to foleign rule, as a restLlt of ¡heir rlingling with rnen of other'
nations (both r-urclel Pet'sian rule ¿rncl ut.rder that of the Maceclonians
who overthlew the Pelsi¿rns), rnany of theil traclitior.ral practices were
clistulbecl. lr'

Eveu in the fotrrth centuly B.C.E., a pagan writer looking at con-
temporary Jewish marital practices (ol pelhaps the rnarital state?) was
stluck by how similar they were to his own, and how different they
are from his own understanding of what the Bible presclibes.lT

\Øhereas duling the Second Temple period Jews largcly ignored
the biblical metaphor comparing God's lelationship with Israel to a

tnarriage, early Chlistian writels resurrected it. I8 Paul talks of the
believer as being "bctrothed to Christ" (2 Cor ll:2; cf.1 Cor. 6:15-

provcrl¿urce of the bool< itselFis rnulky. Scc M. L. Satlow, "The Met:rphol of Mar'-
Liage in liarly Judaism," in Fami/ies ancl Fnmiþ llelations as llepresetttecl in Earþ
Judaisms and Ertrly Christianities: lþxts nnd Fictions (ed. A. Blenner ancl J.\ù7. van
Hentcn; SlAlì 2; Lcicle n: Deo, 2000), 3-32, at B-12.

l5 Sorne schollrs have scen in lbbias's prayer à prototype of :r single or'¿rurhor'-
itrLtive malital blcssirrg cluling the Seconcl Terrple pcliocl. Scc D. Flus.sel rncl
S. Safì'ai, "'ln the Irrage of thc Folnr o[ His Likeness"' ir¡ Isrtac Lao Seelìgmrtwt
Vohtme (ccl.Y. Z¿kowirz ar-rcl A. Rofe; 3 vols.; Jelusrrlcrn: E. Ììubenstein, l9B3),
2:453-61 (Heblew).

l6 
QtLotccl in Dioclolus SicLrlLrs, Ilib/iotheca Historica 40.3.U, citecl h'orn M. Stcrn,

Greeþ ttnd Latin Authnrs on Jeus and Juclrtisnt (Jerusalern: 'l-hc Islacl Ac,rclcrny of
Sciences arrcl Hu¡ranities, 197 4-1984), I :29.

l7 The rna¡'riage clocurnctrts fr'orn the Cave of l-etters, too, ¿rrc vcly sirnilar to
contcnlpol'ary non-Jewisl-r clocurnents. Scc H. M. Cotton, "The Rabbis ancl thc
Docrrrnents," tn Jetus in n Graeco-Rornttn\'Vorlcl (ecl. M. Gooclnran; C)xfoLct: Clalen-
clon Prcss, 1998), 167-79; H. M. Cotton ancl A. Yarderi, Artmaìc, Hebrew ttnd
Greele Dolttnentrult 7èxß Ji'orn Ntthal Heuer arul Othar Sitcs (DJD XXVII; Oxfbrd:
Clarcndon Prcss, 1997), 265-74.

r8 For a r.nole cornplcte c{iscu.ssion ol the biblica] r.rsc of thc metaphol ancl rhe
ways in whicl-r Jewish writels at this tin-re igr-roled it, see Satlow, "Mctaphol of
Malri:rge ."

M.t.. sA'l't.o\t

l7), ald in a sornewhat obscurc use of the marital metaphol in
Romans 7:l-4 states that the bcliever is marliec{ to Chr-ist.le Sevcral
passages in thc Gospels also clevelop the rnetaphor of Christ as rhe
briclcgroorn.20 The Lrsc of this metaphor colncs to its fullest expres-
sion in thc New'lbstament in Ephesians 5:25-32:

tVivc.s, be subjecr ro youl' htLsbancls as throLrgh rhe Lorcl; fòr the
marr is the head of rhe woman, jnst as Chrisr is rhe head of rhe
chrrlch. Chrisr is, incleecl, rhe savior of that bocly; but jLrst as the
chr-rlch is stLbject to Chlist, so llrust wornen be subject to their- hus-
bancls in everything. Hr-rsbarrcls, love youl wives, as Christ lovecl the
chrrlch ancl gave himself tLp for it, ro conseclate anc{ clear-rse ir by
w2ìter alld wolcl, so that he n-righr present the cl-rur.ch ro himself all
glolious, with no srain or wrinkle or âllythil.rg of the sorr, but holy
ancl without l¡lemish. In the sarr-re way melì ought to love rheir.wives,
as rhey lovc rheil own bociies. In loving his wiFe a man loves himself.
Fol no one evel harecl his own bocly; on rhe corlrrary, he keeps it
nor-rrisl-recl ancl walrn, ancl that is how Chr.ist treats the chur-ch,
becatrse it is his bocl¡ of which we ar.e living parrs. "This is why" (in
the wolds of scriptr-rle) "a lnan shoulcl leave his father. and morher
ancl be united ro his wife, ancl the two.shall become ol.re flesh." There
is hiclclen hele a gleat mysterion, which I take to r.efer to Chr-ist and
the chr.rlch.

This pseLrdo-Pauline letter, dating fi'om around 100 C.E., argues rhar
contemporary marital behavior should be modeled on rhe divine
malriage l¡etween Chlist ancl the chtrrch.2l At the same rime, the
author goes further than just applying the lessons of the sr-rpenlarrÌ.ral
marriage to hnman marital condrÌct. Marriage is itself a mysterion. In
the context of this passage, the mysterion applies to Gen 2:24, averse
that while putatively about humall marriage really hides the secret
of the relationship between Christ ancl the church. Br-rt the passage
also slr.ggests that human marriage is the ruysterion, a relationship in

le For a succincr stunlnary of the intcrpletive ploblerns of rhis passage, if not an
cntilely convincing solution, sec J. D. Eirrnshaw, "Reconsidelir-rg Par.rl'.s Marriagc
Analogy in Iìornans 7 .1-4," NTS 40 (1994): 68-88.

20 Matt 22:1-11t; Mark2:1<)-20;Lukc 14:16-24 parallcls M¡tt22:1-14, but thc
contcxt is not ¿r wedding. lohn 3:27-30 puts the cornpar.ison i¡ the mor,rrh of John
the Baptist.

2r Cl, Rev. 19:7: "Let r.rs le.joice ancl shout for. joy and pay hornage t<¡ him, for.
the weclcling chy of thc Lar¡b has come ! His blicle has rnade herselFreacly..."
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which, in some ulì¿rrticul2ìtccl :rnci mysteliorrs rva¡ c2ìrth and he¿rven

nteet.22

1'he eally Chlistian use of a n-r¿uit¿rl rnctaphor was ro ar lcasr
somc clcgrcc:r sign of the timcs. In thc first fèw ccnturies of our cra
Glccks anc{ Rornans were increasingly lrsing malliage as a rnctaphor'.
l'hc (lreek rolrìallce novels, for cx:unple) ¿ìppcar to rrsc rnrrllilge to
think throrrgh certain is.sucs of the Greek city ancl the integrity of
its aristocratic citizcns.2:l By the Ar-rtonine perioct, portrayals of hr-rs-

bancl arrcl wifc holcling hancls, the dextrarurm iunctio, was r.rsecl in
plivatc and public iconogrirphy to rcpresellt the concorcl of civic
society.24 Greek ancl Jewish philosophels hacl tlaclitionally r-rsec{

rnauiage as a rnctaphor for the lelationship bctwcen the soul ancl
wisclom. As late as the thircl ccntur'¡ for ex:rrnple, Porphyly is still
using ìt in this *ay.25 Oncc cally Christians iclentificcl Jesr-r.s with
wisclon-r or thc logos, the Llse of a naritiìl mctaphor to describe the
relation.ship between Jesus ancl the cornmunity or incliviclual flowcd
natr,rrally.

rl l1:rr'ìy (lhristians unclerstoocl thc rclationship bctwccn eerthly rrrrliagc ancl
thc rn:rlital rreta¡rhor in conrplcx ways tl'rat have yet to bc Êully unclcrstoocl. L'c-
tr:.teus, lot'cx:rnr¡rlc, clcsclibes one gnostic ccrcllìony in which lr rr¿n ¿rclcllcssccl r
glotrp of wolnen: "l want to shalc with you lrorn nry Gr¿rcc... it is nccc.ss:rly to
t.natty thc C)uc. lìcccivc, fiLst of all, fìorr rrc ancl by rnc (ìr'ace. \Ø¿rit ls a wifè strp-
polts hel spoì.rò^e. so that you ¿ìl'c ¿rs nle, ancl I as yotr. lnstall in your nuptial chln-r-
bcr thc scctl [semeu] of l-ight. Rcccivc fiorn rrc thc Spouse encl both givc hinr e

place irr you, :urcl yotr in ì:lirr" (Al,t,. Hrter. 1.13.3 ISC 264:194). (]L (llcrnent ol
Alcxancllia, Sttont. 3.27 lOperrt, ecl. G. Dindotf (Oxforcl: Cllerrclon ì)rcss, 1869)
2:2601). ClÉ. thc usc of this rnctaphol in the (late?) Cìospcl of l'}hilip, ancl lì. M. (lnnt,
"-l'hc Mystclics of M:rrlirge in thc Gospcl of l'liilip," VC 15 (1961): 129-40.
I(. Oooper, 'l-he Virgin tn¿l t/te lJricle; l¿lert/izet/ Wonttnltoo¡l iu Late Antìtltrit7 (Ctn-
bliclgc, MA: Halvald Universìty l)rcss, 1996), 45-67 trgves tlr¿rt thc,rutlrols of thc
,Apoclyph:rl Acts usccl this nctaphor to subvcr-t traclitional valucs.

)i Cl. J. Pcrkirrs, Thc &ffiring Sa{; Prtin tn¿l Nttrr¡ttiue llaprasuttatiotts in the
Ertrþ C/tristirtn liz (l.onclon: ììoutlcclgc, 1994),41-76: Ooopcr', The Virgin ¿nd thr
llri¿le.20-44.

)4 Cl. L. lìcckrnans, "l-:r 'clcxtnrurn iunctio' ct:rns I'iconogr':rphic rorrainc ct
palcocl'rr'étienne,"lJttlletin ¿le I'lnstitut ltistorique Belge de ll¿trna 3l (1958):22-95,
esp.22-59 o¡ its usc in Rotr:rn rrt; Cì. [)avics, "-l'hc Signifìcrnce of the I Iirnclsh:r[<c

Motif in (llassic¿rl Fr.rrcrary Art," AJA U9 (1985): 627-40, csp. 632-35, 638-39.
r5 CL Satlow, "Mct:rphol of Marlirgc" 7-8. PoLphyLy'.s reciration of ,r ¡rocnr,

"'['hc S¿crcc{ Marr-iagc," causcc{ Plotinus to cor]rìrcncl hirn as t hierop/rtntes, tn'r

ex¡rotrnclcl olts¿rclccl drings (1'j/al. I5).

M.t.. s^1 1.o\(/

p'esence of a bishop is new.27 cleme't of Alexandria links Ge'.

How sha be rhc happincss of that
rn.alr'_iage r.ifice str.eirgthens, upon
which th
ancl to w 

âre pfesellt as wltllesses'

'Ì8 (llerrenr of Alcx¿rc|.i¿, P¡ted. I]^B3.1 (SC l0B: t64-65); Sn.om. I\.g4.2 (ed.
l)indorf 2:296).

;Ìe I[>icl., Iltu], 111.63.1 (sc 158: I2B-29). Thc.c is so.re clcb:rte over wlrerhcr.
tlris leally clocs rcfer to:r blcssir-rg. See thc discu.ssion in Srevcnson, Nuptia/ Rlessittg,
15-16.

r0 'lb.ttrlli¿r., tIx. 2.8.6 (sc 273:148-49), t.anslation Fro'r srevcr.rso t, Nuptial
lìlcssing, 17.
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mrìr'rirìge liturgy..."rl f,,lscwhclc,'lblrullian Iinks rhc str¡rcrnarLrr.al to
colltenpor:ìr'y (ìblistian wcclclings in his commcllr that angcls clancc
:rt wcclclitrgs. 12

l)r-rling the Lrttcr half of thc scconcl ccr]ruly ancl thc cally part of
the thircl, thc rabbis too wclc bcginning to clefirrc thc charrrcccrisrics
rrfrJewislr rrrru'rirrgc. '[rlrrrrritic sor.n'(cs rìtcll(i()tì. ot ftttsst/tt/, rr vrrlicty
of wcdcling clrstol-rls: crowr-rs (ofr salt, r¿ìr, roscs, or myrtlc) wor.n by
thc groom ancl by the briclc (hels rnacle of golcl cmbloiclclccl silk); a

proccssior of the briclc in a litrcr, witl-r n-rusical accornp:rnirncr-rr; a

bliclal chaml¡er; iurcl a ferrility rittral in which winc ancl oil, in ca.s-

ke ts, wor.rlcl be palaclccl befòrc the briclc and gloorl.i:l 'l'hese cusronls
iìrc lìot clistinctivc; all wclc fotrncl in conremporary pagan wcclclings.
'l'hcre welc, howcvcr, [wo innov¿rtivc clevclopn-rcnts cluring rhc t¿rn-
r-raitic pcriocl. A fcw t¿rur.raitic sourccs bcgin ro show intcr.esr in thc
tr-rctaphor th¿ìt comp¿u-cs the relarionship of Gocl ar-rcl Isr¿rcl ro a lrl¿tr-
liagc. It is ¡rossible, for cxarn¡rlc. rhat a Jewish Lurclerstancling of Song
olt Songs as a n'rct:rphor fol thc lel:rtionship oF Goc{ and Israel bcgan
to clrìerge irt this tirne .:ì4

il Stcvcrrstrn, Ntrptial Blessing 17,19. C,î. ì j. ()'oLrz.cl, "l)cux tcxtcs cle 'l'cr.tt¡llicrr

corìccrÌì:rrrt la ¡rlocócltrr-c ct lcs t'ites clr.r rnali:rgc cìrréticn," ]ltt/latìn ¿le littartlttr¿ at¿la,
tiastiquc (197:l) l: :l-ì3, csp. 7,ì2.

)) (.:0r. 14.2 (ccl. Malla (Ð), Vir74. 11.4 (2) (.lC 424:164-67).
Ìr ììor' :r list of custonrs, scc /,r?. SiotrtL¡ 9:1 1r (cd. Alt>ccl< 3:26(l), t. ,9ott¡b 15:8,9

(ccl. LiclrcLnralt ).2:241-1¡3).'l'hc nr:rtcritls ftrr thc cr-own.s:ìrc cllunrcrlìrcd ¿t t.,\'r¡tttlt
l5:tl. On thc parailing of oil ancl winc, see t. S,tbb.7:16 (ccl. Licbcr.rnrur 2:27,28).
Cf . S. l(ratrss. 'lìtlnuøliy:lLe Arcltrrolo,qie (Lci¡'v,ig: (ì. Ibcl<, l9l0-12), 2:37,42; S. S¿fìli,
"Honrc :rncl Fenrìl¡" in 7 /te .fatuìsh Paoplc in tl¡a þ-irst Ccnttn.¡r (cd. S. Safiaì ancl
M. Stcr-n: (llllN-t'; Asscn: v:ur (ìor-cunr, 1976),752,60.

'1 CL D. lìoyar in, "'lì,,,o Introclucions ro rhc MicLash on thc Sari.ç tl'Songs,"
'/ìubiz56 (1987): 479-500 (lJcbrcw), who shows that Song olsongs hclc{ no s¡rcr-

cìal or aLlcgorical nrc:ruitrg fòr-thc renn¿irr.'l'hc c¿rlicst tcxt known to nìc tLììr can
bc s¡id to clcvclop Song o| Sorrgs into an crotic rncta¡rhor fòr rhc rcletionshi¡r
bctwccn (ìocl arrcl lsracl is r horuily atrilrurccl to ll. Akil¡a on Exocl. l1:2 in tlrc
Mú. ¿l'llttbhi Yislnnt¡al llashnll¡lt 3 (cd. Horowitz. ancl lìebin 127. perallclccl in thc
Mah. d'llrtshbi, cc1. lrpstcirr 79). On thìs passagc, scc l). lìoyerirt, DTing-[il (ìotl:
Mru tltn/on rtn¿l tl.te Ma.Þing o/'Olt istirutity anl .frr/rtisnt (Stenfòrcl: Srurfolcl Univcr'-
sity Plcss, 1999), 109-l/r.'l'hc bcst plc-raLrbinic cviclcncc 1òr an:rllcgoric:r[ uncler-,
stelrclirrg oISorrg oÊSongs is a fì':rgnrcnt fìonr (]unrr':rn, rhc so-callccl "Mer-r-ìlgc rit-
ual", which uscs tclminology fi'om Song o| Songs (4Q502, (ìrou¡r Ì Éiagrrrcnrs).
'l'his tcxt, [rowcvcr-, clocs trot clcnlorìstr'¿ìtc l urctnphorìc:rl rcacling of Sorrg of Songs.
Scc thc conìnìcnts of M. llaillct in D./D Vll, tì1-105, ¡ncl M. l-. S¿rlow, "4()502:
A Ncw Ycar Fcstiv:rl?" 1).t1) 5 (1998): 57-(rU.

M t. s^'il.()w

'lìrnnaitic soLlrccs also attcst to the cllstol]ì oF a nr¿rrital blcssing.
'l'hc "glooms' blcssing" ltppcals scvcrirl timcs in t¿rnnuitic soLlrccs.l5
'l'hc tcxt of this blcssing clocs not appclìr in tirnnaitic soLlrccs, no

.loLLbr bcclusc ¿r "st¿ìnclarcliz.ccl" vclsion clicl rrot cxist. As thc Chlis-
tiens (or at lc¿rst 'lbrtullien) rcpl:ìccd tl-rc plrg:rn lìlrìr'ital srcrifìcc witlr
Iirurgy ¿ìllcl tllc cuchuri.st, so too the labbis ll¿ìy have rc¡rl:rcccl Jcwish
wcclcling .srrcrificcs (if the tcstinìony of Philo ancl JoscphLls is lcprc-
scnt¿ìtivc) with a blessing. I'his blessing was ahrost certainly createci

rtd bot' - in nrnch the salne way th¿ìt, latcl il the ccntrrr'¡ Mcnanc{cr'

lìlrctol aclvisccl thc onc giving ¿r "bcclloom spccch" to conclucle with
e praycr, "asking thc gocis, on thc coLrplc'.s bchalf, fòr' a happy uni()rì,
l'èlìcit¡ a lovcly life, the birth of chilcL'cn, ar-rcl thc othcr blcssings wc
hrrve ncntir)nccl. YoLr shoulcl tly to tre¿rt all thcse thetnes concisely,

with carc only for gracc and chart-n."3("1'hc t¿run¿rim ncvcr tcll Lrs

what shoulcl go into thc Jewish velsion of such ¿ì pr¿ìycr'.

In thc fir'st two cclìturics, Christi¿rns, p¿ìg¿ìlìs, :uìcl Jcws, e¿rch in their
owl w:ry, wclc slowly bcginning to rccv¿rlu¿'rtc thc placc clfr tlalriagc
in the clivir-re ecollonly. 17 Hurn¿rn lrl¿ìrri¿ìge was taking on syr-nbolic
irupot't:ruce. Chr¡rch f¿rthcls ancl labbis welc botlÌ expelimeutiug
with thc syr-nbolic possibilitics for marri:rgc. 'l'his proccss, which
nright car.rtioLrsly bc callecl the sacraliz¿rtion of rnan'iage, woLrlcl greatly
¿ccclcriìtc in the fburth ancl fìfìh ccntLrncs.

Chlisti¿rn ¿ì.sccticisnr playcd 2ì powcrfLll rolc in thi.s :'rccclcration.
(lhlisti¿ur writels of the first threc cellturies lnay h¿ìve echoecl Paul's

scrltinlcr-rt that cclibacy w¿rs bcttcr th¿rn rÌ'r¿ìrriagc, but thcy also

lussur-necl a society wl-rose lnenìbers marriecl ancl woulcl, for the imme-
cli¿rtc fi-rtnrc, continuc to rn¿ìrry. Justin, Clclncnt of Alexir.ncL'irr, aucl

cvcll L¿ìct¿ultius (writing in thc carly fòurth ccntury) ¿rll ¿rssru-ncd that
(l[rlistians woulcl contirìLlc to ln¿ìn'y.]8 'l'l-rlotrghout the thircl ancl

r; Scc lr. Mry. 4:3 (cd. Albccì< 2:365); t. ÌVIeg. 3:l 1r (ccl. Licbcr.rrtr¡ 2:316-57);
li'/' 4:6.)1-51.

r(' Mcn¿rrclcL lìhctor 1tlì (ccl. rncl tr ans., l). A. lìtrsscll ancl N. G. Vilson,
Mut¡tn¡lar llhttnr l()xlortl: (ll:rlcnc{on Prcss, l9[ì I ], 156-59).

l7 lìor a sulnnlrìry olt:r'gunrcnts that Clhlistian ritcs of nrarrilgc clr-crv on Jcwisb
oncs encl eu insightfìrl lcfìrtetion scc L. Ânnó, Lcs lÌitcs t/u Jìançai//cs at ln rlon¿t-

liort ¡orrr tttusa ¿/e nutrriaga sous le has-arnpirz ([.or.rvaìn: l)cscléc, l)c [Jrouwcr-,

t94\),103-114.
rn Cl.lìllL<rw¡r,'l'hcllol1, mt/Sociaty;Mcn,\Yontcn,ttuJScxutt/ llutllntìttiuni.n

litrll, Ohtistìnnil,l (Ncw Yorl<: (lolLnrbie Univcrsity Ì)r'css, 198[ì), 3:j-34, 122-39.
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for-rrth ccllturies (n-rost) Christian writers 
'either 

att¿'rckec{ rnarri:rge
with any gre¿ìt vehemelìce, llor dcfe'clcd ir with alÌy grear passioir.
Eve' Aphrahat, the early to mid fourth cellrr'y exposito' of a'cl
apolo_gist for Syriac cli'istia.it¡ writcs that God "created rna''iage,
worlclly procleatio', ancl it is vcry good; but virginity is rnore excél-
lent than it."3e No e'during christian movemellr as co'sisre'tly a.d
vociferously aclvocated celibacy as did the Syriac Church, yer lìor
evcn Aphlahar was preparecl to attack malriage.''o

orly i' the fou'th cenru'y did thesc asceric movelne'rs c'eare a
"pro-man'iage" backlash alnong the Church farhers.''r John Chrysos-
tom consistently defended malriage, seeing ir as necessar.y for the
creation o-f a society based o' christian households, although this
defense of marriage was a "deliberately a.xio.rs visio'."42 "Paul" calls
tnarriage a great mysterion, John Chrysosrom says in his commentary
on Ephesians:

becar¡se it was a g'ear a.d rnal'velous lnysrel'y drat blessecl Moses (or.

rather', God) hacl .signifiecl... Ti-ul¡ trLrl¡ it is a mysrel¡ ancl a gr.eat
lnystery that a man shoulcl leave the father-who begat him, who gave
l'ri'r bi'th, who raisecl hir', a'd the rnother *ho we't rhrough labor
fo. hirn, dre parents who pr-ovidecl him wirh s*ch be'efits aicl who
livecl in srrch i'timacy with hi'r, thar he .should be joi'ecl ro .sorneol]e
whom he has 

'ever.see', 
with who'r he has 

'othi'g 
i' cornrno', atcl

on L:rctantius, sccJ. E. G¡rrbbs, "'Pagan'ar-rcl'ch'istiarr'Marr.i:rge :'r'hc Statc of the
Qrrestion," JECS 2 (1994): 361-4t2, a,t 394-99.

:'e AplrL'ahat, Dem. 18.B (trans. J. Ncus'er, Aphrnhnt and Judaism: The Clhris-
tian-JetL,islt Argrtntettt in F'ourth-cenuuv lran fstudia Post-Bìblica; Leiclcn: BLill,
r9711,81).

r0 on asccticisrn ir rhe sy'iac chu.ch i. Pe'sia, see A. vööbtrs , History oJ'Ascati-
cisru in the Syrian Oriant (2 vols.; CSCO 184; Louv¿rin: CSCO, 1958), i:173-287.
Mtrlray succirctly st¿rtes about thc syLiac soLlrces, "on rnar.r.iagc we fincl .othirg"
(lì.. MtrL'a¡ syntbols of' church and l1ngdont: A study in Enrþ sltriac 'tïaditiin
ICrmbLidge : (ìambriclge Univer.sity Pr.ess, 1975], 154).

ar Thc 
'ise 

of christian asccticisr. is obviously bcyo'cl the scopc of this papcr.
Fo¡ sorne corrmerrs, see BLowr.r, Body and Society, l7B-284. Thcr.c *er", nf .à,,,r.",
Chlistian discussiorrs ou the value (or its lack) olrnarr:irge in tl-re scconcl ancl rþir-cl
cetrtttries, but these discussions assur¡ecl a new iu-rportance in the thir.cl a¡cl folLth
ccntunes.

. 
42 B'owrr, Bod1, and society,30B. cl c. scaglio'i, "lcleale co'iugalc e farniliar.e

irr s:ur Giovrrl'ri Crisostor¡o," ir¡ Etica sessuale e tnatimonio nel cristirmasimo delle
origini (ecl R. cantalarnassa; Milan: univelsità cartolica del Sacro cuore, 1976),
273-422, esp.273-378.

I
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th¿rt he sl'ro'lc{ ho'or he¡ above all orhers.'ti'ul¡ ir is a rnysrely th¿rt rhe
prrellts 2tre llot lrpset whcn tl-ris happens, br.rt only wher-r it cloes not
i.rappen, that they ar:c c{elightecl to spencl vasr .sun-rs of r.noney on tl.ris.'li'ul¡ it is a gt'e:rt l.tlysrcl'y, btLr one rh¿rr conr¿rir.r.s sorne incflìrble wis-
clorn. Fronr the begìnning Moses levealecl this in propl-rec¡ ancl now
PaLrl proclairns it in rhese wolcls: "l am speal<ing of Chr.ist ancl rhe
chr-rlch. "43

Chlysostom defended the use of traditional wedding cusroms, such
as crowning (now irìterpreted as a symbol of victory over rhe spirir
of folnication), and seems ro have known of a stanclarcl marital bles-
sing."4

f-he Christiall asceric movement, in fact, led to a more rnatur.e
Chlistian understandir-rg of lÌlarriage.1t5 Jer.ome'.s intemperate and
cxtreme attack on marriage engendered more than one response that
solrght to fix the place of marriage in thc divine economy.46 In the
late fourth century, for example, "pseudo-Ambrose," Ambr-osiaster,
penned a sustained defense of marliage ancl procreation in response
to the growing ascetic movemellt.47

Yet it was Augustine who contributed the mosr ro a Christian
undelstanding of marriage in late antiquiry. Lr answer to Jelome , in
401 Augustine wrore Oru the Good of Marriage . Clearly srmck by the
Vr-rlgate's translation of mltsterion in Ephesian s as srtcrãmentïtm,
Augtrstine, as notecl, called malriage "a sort-of sacfament" (quoddnm
sdcrdmentum).48 Elsewhere in this same tracr, Augustinê states,
"The good of marriage, rherefore, among all nations and peoples
lies in the pr-rlpose of procreation ancl in the faithful preservarion
(f.du) of chastity. But fol the people of Gocl the goocl of marriage lies
also in dre holiness of the sacramenral bond (sacrawentum)."/te
Augustine's rneaning of the teÍm sandmentum is not entirely clea¡

arJohn Chlysostorn, Horn.20 Eph.4 (PC;62:140; rr.¿urs. Hunrer.B3-S4). CL
Scaglioni, "ldeale coniugalc," 345-64.

aa CÊ. Anné, Les útes des /ìançailles, 159-60; Rirzcr, Maringa, 135-36; Srevcnsor.r,
Mrptial Blessing, 23-24.

''5 Cf. Hunte Church, 19.
a6 Cf. Il¡own -86.
47 Cl. D. G. 'Ad¡un and üt¿: A Littlc-Known l)clcnse of

Mrrlinge ancl Chilclbealing by ArnbLosiasrer," HTR 82 (1989): 283-99.
48 Angrrstir.re, Bott, cottj.XV.l7 (CSEL 41:209).
4e lbid., XXIV.32 (CSEL 4l:226-27; tr-ar-rs. Hunter 120).
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but he generally uses thc tenn to cleuote "indirect symbols or signs.

1'hcy are the rnystelior-r.s but :rlways suggesrive signs of ottL salv¿r-

¡1611."5{) A sacLarnerlt, according to Ar-rgustine, also has a social

dirncnsion. 'l'he perfolrnance of sacrarrcnts - cxteln:rlly visible sym-
bols of a higher truth - gives Lrnity to thc Christian comtrrturit¡
making the comrnnnity itself externally visible. "I clo not think that

fthe r-uri{ying boncl of marriage] could be so powelful if thele were

not attached to it a kind of s:rcL:rmental significance of sorncthing
grcater than coulcl arise fi'om our feeblc n-rortality..."5l The natlual
association of mauiage (societas), and the tnutual ficlelity of spottses,

appear to be extcmally visible syrnbols of the highcr rcaliry of Christt
relationship with the church, ancl the slcietãs of all ChListialìs.
Augustine made the conjtrgal couple, rather than the hoLrsehold, thc
fundamental unit in his political visiou, again palallcling the uuiou
of Christ to the Church.52

JLrdith Lvans Grubl¡s has detnonstratcd that Coustantiue, aud the
"official" conversion of the empire to Chlisti¿rnit¡ did not bring
about a dramatic shift in n'rarliage.53 Ti'aclitional malital values cou-
tinued to flourish, even in a Christian cuvironlnent.5'' But Christians,
ar-rd not only the elite theologians, were beginning to see marriage
cliffelently. Chlistian art from late antiquity reflects a mote comlnon
undclstancling of marriage as serving as a metaphor for Gocit Lela-

tionship to the church.55 In the Greek East, as in Augu.stine's \Øest,

50 lrl vrur clel Meer', Augu.stine the Rishop: Chutch and Society rtt the l)atun ol' the

MidcllaAges (tLans. 13. llcttcrshaw ucl G. R. Lentb; NcwYoll<: Har'¡rcr, l96l),2U1.
Cf. ll. J. Ctrtrone, "Sacr':rmcnts," in Augttstina throug/t the Ages:An Ertqtclopec/itt (ccl.

A. D. Fitzgclalcl; GLancl lìapicls: \ù/illirm B. Eelclnrans, 1999),741-47.
5l Angtrstir.re, Bon. conj. VII.7 GSIIL 4l:197; trrns. Hr.tnter', 109).
52 (ìf. AugLrstinc, Ciu. 15.16,3,,rncl tl-re cornrììcnts of Il. D. Shaw, "'fhe Farrily

in l.ntc Antiqtrity: The Expelicncc of Augr.rstirrc," Prtl Ò I\'asent 115 (19U7): 10-

11.
5r Glrrbbs, Latu an¿l Frtrniþ, csp. 317-21 .

5a An intliguing cxarnplc oÊ this .surviv¿rl rnight bc louncl in thc writings oÊ

L)ioscoltrs oÊ Aphroclito, in Egypt. Born ¿rround 520 C.F.., l)ioscorus grew up in
a Clhlistian hotrschold ¿rncl rcccivecl an excellent classic:rl ecltrc:rtion. ln ln cpithlla-
nrirrrr fi'orr c. 566, for exar-nple, Dioscorus invol<cs Athena rncl the "saviol ofl

hourcs" (orrrep ¡r-1e.,,ø,lptov) (JtLpitcr?), arrcl rcfìccts cntircly tr:rrlitional valucs. Scc

1,. ll. MacCotrIl, I)ioscons of Aphrodito: His Wotle anrJ his Work) (Berl<eley: Univcr'-
sity of Cìalifouria Plcss, 1988), 8l -84.

55 Cf. G. Vil<m, 'Art ar.rcl Marliage in Early ISyz:rntir.rr," DOP 44 (1990): 145-
63.
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Ch'isti¿urs wcrc dcveloping a distinctively Cl-rlisti¿ur r-rnder.sta'cling of
tlirrri:rge.

Unlìke_ Augr.rstine, the r'¿rbbis llever composecl a theology of, or
clcfensc for rn:r'riage. Nevc'thelcss, .u'erous rabbi'ic dicta that

'lwo midrashim from Genesis Rabba illustrare thc development of
a marital rriyth. The Biblc reco'ds rwo accoLr'ts of creatioir. In thc
first accou't, God "createcl ma' i' His irnage, rnale and female He
cre¿rtecl thern" (1:27), ancl the'He "blessecl" rhem ancl commanded
rhern to procrcate (1:28). The seconcl stor-y co'tiri's a much more
elaborate accoul-rt of the creatiorl of hr,rmankincl, ancl the crcation of
marliage:

(18) Thc Lo'cl Goci saicl, "Ir is r.rot goocl for r.nar to be alo'e; I will
rnalce a firri'g helper frr' hir'." (19) Ancl the I-o'cl Goc{ fo'r.necl orLt of
the e¿r'th all thc wilcl beasrs arrcl all rhe bir-cls of the sk¡ a'rcl br.orrght
ther'tothe 

'ra'tosee wharl.re woulclcall the'r... (20) Anclthe mal.r
gave nalres to all the cattlc.. fitting l-relpcr. was
forLncl. (21) So the l.orcl Gocl ,po,., rlr. ,nar.r; an.i
whilc he slept, He rook ore of Lrp rhe flesl.r at that
spot. (22) Ancl dre Lorcl Gocl fa He hacl raken fi.orn
tlre 'a. inr. a wornar (le'ishr); a'cl He broughr her ro the 

'-ra'. 
(23)

Then the r'a'r said, "This o'e at lasr is bone of rny bo^es anc{ flesh of
.ry flesh. This one shall bc callccl .Worlran ('isha), fol.fr.orn rran (me'isl)
was she taken." (24) ]Hence a ma' leaves his Êrthcr ancl l'other arrcl
clir.rgs to his wife (bdishto), so rhar they becor.ne o^e flesh (Gen.2:18-
24).

One midrash, troublecl by the ambiguous blessing in Gen. 1:28,
t'c¿rds:

A. we lea¡': A virgir.r is marriecl on the fou'th clay [i.e., \7ecl'esclay],
and a wiclow on rhe f'ìfrh day [i.e.,'fhtrr.sclay] . \Xuhy? Because it is
written fin Genesis 1] concerning [the clays], "ble.s.sing." Brrt ir says
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"bÌcssing" only concelr.riug tlre fifth [(ìen. 1:22 1 ancl sixth [Gen.
l:28] clays! Ilar l(apala saicl: "\Øcclncsclay is the eve of 

-l'hLLrscla¡

arrcl 
-flruL'sc{¿ry the cvc of Þ'riclay..."

ll. lì. Abbahtr .slicl : "Thc IIoly ()nc too[< thc cu1'r of'blcs.sing antl
blcssccl thcm."

C. R. Juclah saicl in the n¿rme of Iì. Sirnorr: "Michael ancl Gabriel wele
the rnalliage attelclrnts ol thc fìr-st Ac'larn."

I). lì. Sirnlai s¿ricl: "\(/c finc{ that the Holy One ble.sses gr'oolììs, irclorns

blidcs, visits the sick, brLries tl-re cleacl, ancl lccitcs the rnotLnrers'

blessing. 'Blesses glooms' - as it is wlitten, Anci God blessed

thern.' Aclolns blicles' - as it is wr-itten, Ancl God fashìorecl the

rib...' (Ger. 2:22)..."se

The homilist first conflatc.s thc nvo creation stories. God clid not
mcrely create the first cotrple, bless thcm, ancl colnlnalìcl thern to
procre¿ìte; Hc actu,ally marriecl them. The hornilist thus combines
the first creatioll accolll-rt, which rnelìtiorìs only blessing, with the
scconcl, which rnerìtiolìs marliage but no blcssing. The result is

sonìething ncw. A weclcling ancl its lituals are llow maclc p:ut of thc
divine plan, with the oliginal wcdcling serving ¿ìs a prototype for
future weclcling rituals. Creation becomes the prototype for the clay

on which a wedding is to take pl:rce; the presellce of wedding atten-
clants; the grooms' blessing; and the adornmcnt of the bride.

The midrash is itself a pastiche, ancl the homilist's originality can

be best appreciated wheu seeu ag:rinst the sonrces from which he

2rppc¿ìrs to h:'rve clrawn. The first sentence of (A), for example, is a

citation front m. IQtub. I :1. 1'his rnishnah offers a different reasorl

for mallying on \Øeclnesday: "Because twicc a week the colu'ts wor-rlcl

sit in the citics, ou Monclay ancl Thtrrsda¡ so if hc hac{ a cl¿rim

against her vilginity he cotrld lisc carly fancl bling it] to the cottl't."
Only our micL'ashic tlaclition ancl the talmuclic commclltary to this
rnishrrah justify thesc datcs as p¿ìrt of the lt(ttt¿rñl zrder, i\s ¿rltspiciotts

tirncs.57'fhc justification that marliage is part of thc natlual orcle r, in
fact, plays a major lolc through the cliscussion in the Yen-rshalmi.

Although thc bttrttita (A) in the rnidrash is ascribccl to the tauua Bar

I(apara, it is absent from any tannaitic clocurnent. By ccntcling
excltrsively on this "natural" jLrstification, thc homilist is conceptually

'(' ()en. Il¡b. B:12-13 (cc1. 
-fhcoclor'-AlbccI<, 66,67).

11 y. [Qtub. t:l (24c); b. I2rub.5'¡.
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linking the proper clay for rnarliagc wirh Goci'.s will, lathcr tha'(as
in thc. mishn^h) practical civil co'siclcrati.ns. 'fhc clays have irrrin-
sic holincss.

Scvcr¿rl other 
'alrbinic 

sources ¿rssoci:rtc "thc cup of blcssing,,, (lì)
with tl-rc l>lcssi'g irfrer lncals.58 l' cach .f thcse ,å,_,...., liowãver, ir
is :r m.', rot (ìocl, who takes thc cr-r¡r. c)'r. 

'ric{r¿rsh 
irnplics tl-rar

(ìocl.recirecl rhc "groo'rs' blcssi.g" ,n.niin,r..l arcl jtrstifìecl iatcr (D).
I will rctum to the groorns' blc.ssing.

Angels t ge attcncl¿rnts. -l'he 
use of groorns-

nrr:n ir.r co is well ¿rrtesrecl in rabbinñ litera_
t,rrc.5e'l'he d gr.oo'-rs'rell ¿ìppear.s o'ly i' r.ab_
binic lite'ature norc,.o.r less co.tcnrpn.".r.u.r, *itË, u,. p.rrí-.i"rirrg,
thc tradition hcrc.60 -I'herc 

is, of coruse, llo lr-ìclìtion of such mcn in
tlrc biblical accoLr'r. Another p¿rlestiri¿r' traclition colnparcs rhc
clancing ¿rt each weclding to thc cliurcing of :rngcls.6r

Pe'lraps 
'rost 

srriki'g is (D). Hcr.e, the hurnillst sum'¿rrizcs rhe
P.irt of thc rniclrash: conrempor:rry nr:rr.r.i.ge is rnoclelecl on the
,r'iginal rnarri:rge, ancl thus calries clivinc origin an.i sancrion. 'l'her.c
is, i.clecd, an ea'licr rabbinic p:rrallcl ro this tr.aclirior, :rrtribtrrccl to
,t l'rtlc.srinirur tn)ot-a, lrut rhis eru.liel.rrrclitioll outits ntcntiorr ancl jrrs_
tilìcetio. of G'clt ¿ìctions regarclirg grool-'s ¿r.rcl briclcs.(,1'l'his cnti'e miclrash, the., appeari to h,r,r. bcc'bascci on carlier
tr¿clitions that the hornilist h¿rs reworkcc-l. Many of thc hornilist'.s
.sor.rfccs appeaf in earlicf docurncnts; thosc th:rt clo nor appcaf mole
,,r'1i;rrri,- i' thcir othcl contcxts. Our.hornilist h,r.s r.wor.l,c.l arrd i'tc-
gr atccl thcrn in oldcl to expres.s a rlew undcrstancling of humalì lr¿rr-
liagc, ancl Gocl's role in it.

A sin-rilal miclr:rshic rcwolking of carlicr m¿rtcriirl c:rn bc scen in ¿r

sccolcl miclrash from (lenesis Rabb:r:

, 's Scc. fòr cxrnrples, rn. Mag.. 4:j (cd. Âltrcck 2:365) : t. Meg. 3(tt):14 (ecl.
l.itLrcr rrrarr 2:356,57),

. . 
i') (lL N. Il.'tìr-sinai, "shoshcbin," it't.ga/àr,4srtJ': eot,ts rnriantlre ntehqrtrrnrryttslL

lill't"tt,l |Ltt.itt' Itn'|. ). cassLito, y r(iausncr., ancl y. Gurnmn;
l( r t¡\i¡lL.nt: Mos.r.l I

('t) 
Ol. l:ct;/. Jlttb. chtcr-, p. 19) for.othcr.r¡aclitions of

Àtl'lrrr'.s.rtrat'r'iegc ar ,Lai,,s ,r parallcl tLaclition, but tlrc
rrtrriLrrLtjo¡r is unclcer. /1. ller.51¡ conraius urcnrion nf t],. "...,p nlbl".si,'g,'lr,rr;¿.
Ol' î |taL itaI colltcxt.('t l'. Ìlag. 2:l (77¡),('t 

lJ.,\'otrth l4t.
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A. R. Aibo, and solne say in the narne of R. Banya who tarLght it in
the n¿rrne of R. Shinon b. Yohai: "He fGocl] ¿rclor-necl her [Eve] like
a bride arrcl blorr¡5l-rt her to hiln."

B. 'l'lrele are plzrces rl.rat c¿rll braic{ecl ha.ir bartaytrt.
C. R. Hama saic{ ilr rhe name of Rabbi Hanina, "Do yorr rhink he

blought her to him under a single car-ob or sycamore tr-ee? Rarher.,
he aclolned her wirh twenry-foul ornâlrerìts, ancl then br.ought her
to him, in accorcl wirh whac is written: 'You were in Eden, rhe gar-
clen of Gocl; evely precious stolle was yonr aclor-nrnent: Carnelian,
chlysolite, ancl arnethyst; beryl, lapis lazuli, ancl jasper.; .sapphir.e,
turquoise, ancl emerald; and golcl beautifLrlly wlought for- you,
rnir.red for you, preparecl rhe day you were createcl"' (Ezel<.

28:13).63

Hele the problem for the hornilist is the first verb: what does it rnean
that God "built" or "fashioned" (uayyiben) Eve fi.om the rib He took
fi'om Adam? The answer comes from colloquial language. Accor.ding
to (B), the colloquial word for a certain hair-style (pr.esumably one
commonly used by brides) has the same linguisric roor as the worcl
"build" used in Gen. 2:22. This allows the r.abbi to interpret the
word "builcl" as also implying "adorn." Because the seconcl verb of
Cen. 2:22, "and he brought her'," can (in rabbinic Hebr.ew) also
imply malriage, (A) can undersrand the enrire yerse as referring to
the preparation and marriage of Eve, rather than her crearion.

This rnidrash, too, is built fi'om earlier tr.aclitions. (B) appear.s a

few times in the Tâlmuds, but in the majority of cases it is cited in
order to prove that blaiding onet hair in this manner. is a form of
"btrilding", and hence is forbidden on rhe Sabbath.6a The midrashic
explanation of Ezek. 28:13 in (C) is unique. More commonly, the
rabbis understand this verse as refeuing to the numb er of huppot that
God made for Adam. Instead of referr-ing to weddir-rg canopies, how-
eve! the huppot menrioned in these orher sources refer to escharo-
logical protective c1wellings.65 Because in these orher sonrces the
nunìerical correspondance is srrolÌger, it is most likely that the
homilist of our midrash knew and reinrerprered this earlier tr.adi-
tion. That is, the homilist knew what he wanted to say, and then
found a scriptural "hooli' that could more or less hold it. Not only

6:i (len. Ilab. 1B:1 (ed. Theodor ancl Albeck, 161).
6a Y Sabb. 10:7 (12c); b. Sabb. 95¿,; l¡. Nid. 45a,.
65 Cf. b. B. Bar.75a; Leu. Ilab. 20:2 (cd. MaryoIior, 446).
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is marriage per se part of the divine plan, but so too ale rabbinic wed-
ding customs. The first wedding has become a model for all subse-
qtrent wedding plactices.

Two features of these midlashirn deserve ernphasis. First, although
they describe the same clrstoms, these midrashim are qualitatively
diÍIerent from the glancing melltion of wedding cusroms found in
the tannaitic sorrlces. For the tannaim, wedding customs were of no
interest ol importance : they bore no leligious significance. By con-
trast, the amoraim infused cosmic significance into custornary, esselì-
tially common circurn-Meditelral-rean wedcling rites. The second fea-
ture worth noting is the use of the verses. For Christians, Gen.
l:27-28 was the passage most frequently used in malriage liturgy.66
Typicall¡ the labbis used Gen. 1:28 as a justification for procrearion,
not marriage.6T The use of Gen. I :28 for mauiage here might be a
reaction to Christian uses of the verse, and the use of Gen. 2 could
have been an attempt to connter Christian claims that the story of
Adam and Eve was olìe of sin and the fall.

Palestinian rabbis also discussed contemporary wedding cr-rsroms

in ways that emphasized this llew sanctity. The word for "litter'"
('apiryon) appears only once in the Bible, in Song 3:9, where it
denotes Solomon's carriage. The same wold is frequently used in rab-
binic Heblew to denote the bridal litter used as parr of the wedding
procession.6s Rabbinic commerìtaries on rhis verse tend to equare rhe
"litter" with either the Temple (ol Tabemacle) or the ark fol the
-lbrah, 

and then make an analogy between this structure and the lit-
ter that a king builds for his nubile claughter.6e Implicit in this anal-
ogy is the equation of a blide in her briclal litter ro somerhing pre-
cious and divine; she is in a place of sanctity. SirnilaLly, as we have
seen above, Palestinian rabbis play on the worcl huppah to indicate
both God's guiding and protecting Israel and the bridal chamber.
Elsewhere, Canticles Rabba compares the bride's ornamenrs ro the

66 Stevcnson, Nuptial Blessing, 15, 30. This is nor ro siry that patristicwlitcls clicl
not trrobilize Gen. 2 i¡ tlreil disctrssions ol rnaniage. Cf. Scaglioni, "lcleale coniu-
gile," 295-315 for tl.re intricate ways in which Chlysostorn uses Gen. 2:24.

n' Cf.J.Cohen '3e þ-ertila and Increase, Fill tha Earth and Master It"; 7'/te

Ancient and Medieual Career oJ'a Biblical Tëxt (Ithl.ca; Cornell Unive rsity Pless,
t9B9),67-165.

68 Sec cspeciall¡,, nt. Sotrth 9:14 (ed. Albeck 3:260),
6<) Cdnt Rr¿b., ad loc.
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24 books of Scripture that aclorn a scholar: the effcct of rhe miclrash
is to givc a "higher'" mcaning to what wotrld orclinarily be considcrcc{
simplc jeweh'y.7o "Moses established the seven days of celebration
[following a weddingl...," the Yerr-rshalmi asserrs, aclcling penulti-
mate aLlthority to the popular cusrom.Tl

This new understanding of marliage al.so infonlrs thc codification
ancl folrnulation of thc wedding litr-rrgy. From the second cenrury, as

we h¿rve seen, both Jews ancl Christians knew of the practice of wcd-
cling blessings. Only beginning in the fourth ccllrrlry, though, does ir
appear that Chlistians, particularly in the Greek and Syliac speaking
chtrrches, standaldized these blessingsT2 The rabbinic standardization
of wedding blessings also plobably began in the fourth or' fifth ccn-
tnries:

R. Hanan o[ Seppholis interpr:etecl rhe verse [Song 2:2: "like a lily
âlnolìg the thor:ns"] as refelling ro acts of kinc{ne.ss... 

-lb 
ter.r who

enterecl in orclel to c¿ruse the bricle ro enter'[her husbancl's horne], ar.rcl

r.rone knew how to bless the grooms' blessing, ar.rd rhele was arnong
them one who knew how to bless the groorns' blessing, he is similar
among thcm "like a lily arlong rhe thol.rs."73

If genuinely attributed, this statement might clate to thc late thircl or
early foulth centrlry, although it is safer to clate it to the reclaction of
Leviticus Rabba, in the fifth centlrry. Like recitation of the sherna and
the moumels' blessing, also mentioned in this tradition, the grooms'
blessing is something that can bc taught, presr-rmably in more rhan
the outline form known to Menander Rhetor.

Although the only talnudic text of rhe groorns' blessing is attlib-
uted to a Babylonian amora and fotrncl only in the Bavli, it is likely
that sornc rabbinic standardization of the wec{ding blessings took
place in Palestine as well.Ta The Bavli arresrs to a Palestinian "or.der"

70 (,lttnt. Rab. 4:8:\
7t Y Kerub. l:1 (25a). The plecisc wolcling of this traclition ("Moscs cst:rb-

lished") is rarc in thc Yerushalmi, and lefèrs only to litLrLgical practices. C,f. I. Bar.

7:4 (Ilc); !, Meg 3:7 (74c); 4:1 (75¡).
72 Ci Stcvcnson, Ntqthl lllessing,21,32; Anné, Les rites dcs /ìrutçailles,220-23.7:i [.et,. Rttb. 23:4 (cd. Margaliot, 530). There is a paLallel ro rhis tr.aclition rt

Cant. Ratt. ad loc. 2:2:4. Cf . b. Hu/. 9a, Heincmann nses rhcsc rcxrs ro :rlguc rhirt
tlrclc wele sever:rl autholit¿ttive vcrsion.s afloat. Cf. J. Heinenvtrt't'r, Pruqter in tha
Tàhttttd: I"orns and Prlttarns (llcllin: lØaltcr Dc (ìrrryter, 197'n, 47-48,

7" B. Keurb. B¡.
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for the groorns' blessing. Ambrosiastel implics that the Jcws hacl a

standarcl wec{ding liturg¡ fol the maliral blcssing "was plcservecl by
the syn:rgogne ancl now celel¡r¿rted by thc church."75 A compilation
of cliffelcnces betwccll the plactices of Palestir-rian ¿rnd Babylonian
Jcws found ir-r the Cairo Geniza (and probably a lelatively late con'r-

¡rosition) states that Palestinian Jews would recite a grooms' blessing
of thlce beneclictions, perhaps indicating st¿rndaldization by thìs
titnc.76

It is interesting to nore rh¿ìr Babylonian rabbis too emphasiz.ed the
s¿urctity of marriage. 'fhis link is explicit in the betlothal blcssing,
which appcars to have been said only in Babylonia: "Rav Aha son of
Rabba would close [the betrothal blessingl rhus, in rhe name of Rav

Judalr: Praiscd are You, Lord, sanctifier of Isracl by means of huppah
and qiddushin."77 'I'he cor-uìecrioll in this version berween sancriry
:rnd tnarriage was so clear that it made the Geonirn uncomfortable.Ts
'I-he absencc of a betrothal blessing amollg Palestinians, as among
contempor-ary Christians, indicates the lack of impoltance of
betrothal itself in Palestine.Te Maseþhet l{alhth, of unclear but proba-
bly late proverìallce (eighth centr-uy?), conrains the balcl srarernellr
that, "a bride without a blessing is as forbidden to her husband as a
lnenstlllant."u0 W¡hile it is not cleal whether this statelnent lefers ro
the betlothal or wedcling blessings, it cloes indicate rhat, at least by
the Geonic period, some rabbis saw a blessing as esserÌrial to the for.-
mation of marriage.

Finall¡ the incrcasing rabbinic sacramcnralization of marriage can
bc sccu in thc labbinic developrlent of the malital metaphor. Rab-
bir-ric sources prior to the amoraic periocl ahnost ltever colnpare the

75 Ambrosiaster', "On the Sin of Acl,rur ancl I'vc," 127:3: "bencclictionc...cuius
rci tt¿rclito ct in singoga mansir ct nunc in ccclcsia celebr¿rtur." (C'SEL 50:400).

t6 Ha./Liluqitn slteban rtnsl¡e miztnh ubena ares Tivaal (cc1. M:rrgrlior; no. 2iì, pp. tl3,
1 43,45).

77 ll. IGnb.76.
7rJ B. M. Lcwit'¡, Otzrtr ÍIn-Cìeonint;'l'/Lesauas of'tha Gttonic llasportsrt rtttrl Crnt¿-

tuct'tltriß (13 vols.; Jclus:rlerr: Mos:rcl Hallav Kool<, 1928-43),8:23 (rcsp. 71)
(ìlcblcw).

7e C)n thc rbscncc of :r bctlothal bcnccliction aruong C)hr-ìstiiurs, scc Anttcé, Les
rìtes rles fìançaillu, 155,60. Cf. M. I-. Stlow, Jewish Møriage in Arttìquity (l)rincc-
ton: Princetorì Univcr'.sity PLess.2001),68-BB lor rhe :rlgurrenr that bctr.othal, rs a

bìnding lor'¡r of (inchoate) rnan'iage, was rìot placticccl in Palesrine.
80 Mas. I1¡llah l:1 ec{. (Higgcr, p. 123).
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relationsl-rip of God ancl lsr¿rel ro a lnarri:ìge.sr only fìom rhc ¿rrnor¿ric

perioc{, fòr' example, clo the r:rbbis, with any co.sisrcr-rc¡ inter.¡rr-ct
So'g of so'gs as a 

'rcr:rphor.82 
T[re metaphor fir-rcls cx¡rressio' ir thc

Lìabylorria' vcrsion of rhe groonrs' blessing. Bles.si'gs fou' alc{ six
rcacl:

Lct the b:rLleu onc lcjoicc nnd cly oLrt when hcl chilcllcr ale gatl-rer.ecl
to hc'ir joy. Praisecl:r.c Yru, Lol.cl, who cnuscs Zior ro r.ejoìcc wirh
hel chilcl'en.
Pr'¿risecl a çrcarccl glacl-
ncs.s :rnd clelìght, iove,
f ienclshi av tñe r.c s.r'
be hcalcl lJrr-r thc u,rice
of ghc{ress ar.rcl the v.ices of joy; rhc voicc of the g'oorrr arrcl the voice
of the blicle; thc joyotr.s shouts of groorìrs û'onr rhcil blicl:il chambcr'.s,
arcl of yo.ths fìo'n rheir' ['ra'riagcl celeb'atio'rs. Pr'¿risccl tr'e you,
Lorcl, who causcò^ the groonl to r.ejoicc wirh the briclc.

Jews wl-ro marry clo not cxacrly replic:rte this clivinc 
'el.tio'ship,accorcling to these blessings, but thcy do in some fàshion signi$' it.

Jcwish rnar'iagc is irnplicated in Godt rel:rtio'ship to zion, a.d trlti-
mately to escharological lcdemprion. 'fhe rcxt itself is Babylonian,
but it is likely that at lcast thc ideas behincl thesc blessi'gs origi'ar-
ccl ir-r P¿rlestinc.s:l

Othel midrashim and piyyutiru sirnilarly ¿rrresr ro the gr-owing Jcw-
ish popLrl:rrity of this metaphor. Pesiqxt d'R¿u lÇthrtttn, for-e*ùlp1.,
cxplicitly links Num.7:1 ("on the clay rhat Moses finishccl (fultot)
erccting the'lirbenraclc") ro the clay that Isracl rn¿rrricd Gocl: this
irterprctatio' of thc ve'sc (basccl o' ¿r worci-play o. þrtllot, which

8l Scc Satlorv, "Mcra¡rhol of Mar.r.iagc."
8Ìlìoyur'ì', "'lrvo Lrtroclucriors." (lf. 11. ll. urbach, "'['hc H..rilctical lrtcr-

¡rrctrltions of thc Sagcs ancl rhc l'.xposition.s of C)r'igcn on (ìenriclcs,:urcl thcJcwis[-
(lh'jstien l)isprrtation," i¡ sirudia¡ in lgçruLtlL tn¿l þ-olle Lit(m/ur( (ccl. J. Hcinc,
trrerrtr ancl I). Noy), 247-74. C[ Iì. l(inrnrelrnan, "lìabbi Yrh¿rn¿rn rrrrcl Oligcn on
thc Sorrg of So.gs: A 'l'hircl (ìcrrLrr.y Jcrvish,Chr.ì.stiar L)ì.s¡rr.rtation," H:t-ll 73
(19u0) : 567-95; M. llirshrnan, A |Ìiutlry of Gcttìus; Jau,ìsh nntl obristi¡n lriblicnl
Irttarpretntion in Ltttc '4ntiqrrity (tr:rns. Iì. Stcin; SUNY Scrics in ,[uclaicul Albarry:
SUNY Pless, 1996), 83-94.

EJ (lf. Flcittcrrt.rt-tn, Prtycr,48-69 <tn thc fòtrLth nr:rn'i:rge Lrc¡rccliction. lì9r'¿r
cliscrrssiorr ol thc ¡rlovcn:rncc of this iclc¿r, scc S.;.l<tw, Jeutish Marrirtgt in Antiquit.y,
65 66.

sl.t¡)t,lN(; ,t,()\íAtìl) s^ctìAtvlliN.t, g7

f'hc 
'abbis 

clid ror h¿rvc a wo'cl for."s¿ìcr:'rìc.r." But if wc urclcr-
s¡and thc wol'cl as Augustine seernecl to, AS a sign of solnethillg tralì-
sccnclenr, rhen fi'om rhe f'orrrth ccllrur.y palestiriian rabbis .u.,J.I"r..{
nr:rrliage ¿r "solt-of s¿ìcl'ar-t-telìt.') 

-fhcse 
r-abbis saw colìternporar.y wecl-

clirrg plactices as inrlinsically tiecl to thc n¿rrural ,,rr.l ji,rir-r.'or..le,,
a'cl they artemptcd to sta.c{¿uclize rirual to lei'force this 

'otion.

83 ì,-ol rhc"^c2i1t1utim,.sce ibicl. 25g,77.
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weclcling ritr-r¿rls.se \Øe ale llot yet at a tinlc that clernanclecl a ploper
¿rnd st¿rndard liturgical orcler for rnarriage.e0 Jews, Chlisrians, :rnd
perhaps pagalls wcre fèllow travellers, all wele moving in thc same

genernl clircction, but thcir mcandelings werc local ancl spcciÉìc.

CleaLly tl-ris hcsitant shift in the applaisal of marriage in late antiq-
uity is pat't of scveral larger stolies. If, as I think is likely, the rabl¡inic
shift is ¿ì rcactioll to the Christiar-r ev¿rluatiol-r of marriage, then it is

part of a lnore general Jewish adaptation of and respollse to Christ-
ian practices in Late AnticlLrit¡ thc contonrs of which are olly jr-rst

becoming clear.er 'l'he Chlisti:rn plornotion of rhc sacr¿rrnental
llatule of marriagc (a vicw that responds to the contcst¿rtion of rnar-
riage by Christian âscetic gloups) n-ray havc plornpted the rabl¡is to
attcllìpt to wrest control of this irnagc. The new Jewish emph:rsis on
the rnarriage boncl rnight also signal a change in the clynamics of the
family. An iucrc¿rsing ernphasis on rnarliage rnìght irnply a weaken-
ing of the traditional import:rnce placed on cognare bonds.e2

At the s¿ìme tilne, this shift in the evaluation of n'rarriagc is part
of the broacler phcnomenon of leligious clcfinition. "\ù/hat was tak-
ing placc in late anticlr-rity in intellcctr-Lal ancl irnaginative tern-ìs,"
Avelil Catneron wLites, "was sulely a competitive proccss of system

8e Scc ibicl. 272-75, an Alaln¿ric pì\yut dt.tt clwells orr rhc clowning of tl-rc

r-rcwlywecls bur oífi:r's no intelple t:rtion of this cr.rstonì.
e0 See thc lcspons¿r:rttribrrtccl to Hri (l¿on in I-cwin, Otzar Htt-(ìeottirn, B:18-

I 9 (rcs¡r. 60) : "ln J(hur¿rs¿rn, f-ol r.nrrnl' yc:rrs nrorc th,rn 100 ycaLs - it wrs thc cus-
tonr to bett'oth with a ling in thc c|'ìnking housc,:inc[ [to clo things] siuril:rl to tl-ris.

Ancl thc tnist:rkcs irrclc:r.sccl, mistal<cs ancl clis¡rutccl bctr'othrls, ¿rncl thc lnùttcr wrìs
injulious. Ancl our clclcr, our rnastcr':urd tc:rchcr', Juclah Gaon (c.906-917), fìxccl

ftlris] fòr thcrn, thet tl'rcy bctroth onìy rccorcling to the llabylonirrn orclcr', witl'r a

hantbhrt, ancl signccl Lry witncsscs, ¿nd the bcr'orhal blcssing... And :rryonc who
bcrloths withour'¡ l¿atultbn ¿rncl bcuothal lcontractl, thcy fine hjnr unril hc scrs thc
rn:rttcr light."

')r For sott'tc vcly irrsighthrl ancl plovoc:rtivc cxpìolrrtions of im¡rlicit Jc',vish
lcsponr^es to Christiauit¡ scc I. Yuvel, "'I'hc Ilaggaclah of ll:rstcl ancl Plssovcr'," 7l¡¡-
bìz 65 (1995): 5-28 (Hcbrcrv); l3oyariu, Dying/òr (ìotl.

e2 Scc M. [,. Satlow, "'Onc\ù7ho l-ovcs Ilis Wifè t.ikc Hinrsclf': Lovc in llabbinic
Marliagc,".//.5 1t9 (l99tj): 67-86. lt is rvortl¡ notìng that thc rlbbis clo not ritueliz-c
ell lifè-cyclc cvcrrrs: bilth:rrcl b¿r--t¡ritz.vah rcnr¿rin unclclc{etelminccl thloLrghout
anticltrity. ()r-r thc clo.clopnrcnt ofr ritLral.^ of chilclhoocl, scc l. Malcu.s, Ilìntrtls of
CltiL/boorl ; Jtui.s/L Atculttt.rrttir¡n ir¡ lVle¿/iaur¡.l litr.rope (Ncw Hlvcn: Vrlc Univclsirl,
l)rcs.s, 1996).

M t-. sAl't.ow

constl'uction, :r pcr'.sisteltt impulsc tow¿rrcls clcfinitior.r."'):l Therc can

poloLrs. Converts, for exarnplc, coulc{ now be wclcomcd ro "Isracl".e/'

rabbis singlecl or"rt rnar'iage - rlorrllally a civil process, if one that
lecluirecl divinc prorccrion - ancl marlccd ir as theirs. On both an
institr-rtioral ar-rd indiviclual levcl, rna'iagc thus reinforced gr'up
clcfinitions ¿rnd bounclalies. Marri¿rge was one, but only onc, or,n"
tools with which Jews in Late Antiquiry attemptecl ro carve our rheir
own r-urique leligious spacc.

s l.lPPlN(ì 't'O\tAtìl) sAClì.AM LìN',l fì9

er y'\. Clarrc'o., "Ascct tincl of Antiquit¡" i, Asceticisnt (cd..
V. 1.. \Wi'rbLrsh arcl l{. V:rl Oxfbrcl Urivcrsity l)Lcss, 1995), 156.

e4 (l[ S. J. D. (ìohcn, wi¡/;,ntss: ßotnd,ulies, Vtrieties, Llncer-




